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Bismillahirrahmanirrahim.
Endless praise be to our Almighty Lord, who created us.
Peace be upon all the prophets who enlightened the way of humanity, from Adam to Hatemü'l-Enbiya Muhammed Mustafa.
We are in the second half of the holy month of Ramadan. I ask Allah Almighty that Ramadan, which we have spent in quarantine for two years now, will be instrumental in the removal of all quarantines on the hearts and healing.

***
Dear brothers and sisters, 
In one of his writings on fasting and Ramadan, Sezai Karakoç says: If the Islamic community has not died and is still alive in this recent period, where we are running towards death, it owes this to Ramadan which keeps on coming back and reviving it. If the ummah of Islam will be resurrected one day, it will also start at Ramadan. [footnoteRef:1]  Every year Ramadan comes and goes. So, how much life does Ramadan, which comes every year give us?  How much does it change us? Or do we change it? Are we trying to take something away from it every time it comes? [1:  	Sezai Karakoç, …………………...……………………………………………………………………………] 


In today’s lesson, in order to answer these questions, I would like to talk about the three great dangers that surround our life of worship, especially fasting and Ramadan, and their remedies.

***
The first danger is that our prayers lose consciousness, reason and contemplation. It is our worship becoming ordinary and routine. Losing its soul. Being reduced only to shape. It turns into meaningless repetitions. It does not add meaning to life.

However, worship is the language of existence, the wisdom of creation. Its purpose is to make sense of our existence and life. In this case, it is a great danger that worshiping loses its meaning in the hands of a believer. The purpose of our worship is to save our lives from becoming ordinary. Yet, worship itself becomes ordinary, routine, loses its soul, and is the greatest danger that our worship faces.
The shape is important in worship, of course, as it is the vessel of the soul. However, formalism, whose soul is destroyed, also destroys worship. A worship that has lost its soul imprisons prayer in the body. It turns fasting into dieting. It turns pilgrimage into traveling. Formalism, which loses its soul, is the greatest danger in any worship.

The second danger is that our worship loses the dimension of the heart, feelings, and pure sincerity. It is turning into a hypocrisy and showing off. It is the evolution of benefit and interest.

However, the qibla of every prayer is intention. In the words of the Messenger of Allah, إنما الأعمال بالنية / every deed will find value only through intention. [footnoteRef:2]  Intention is the core of deeds. Deeds are the product of the core we call intention. Undoubtedly, the place where the seed is planted is the heart. But it is the mind that sows the seed. For this reason, it is as important to have a mind that has a heart, as it is important to have a heart that is mindful. [2:  	Buhârî, Bedü’l-Vahy, 1; Müslim, İmâre, 155.] 

The third danger is that our prayers lose their moral dimension. It is the separation of worship and morality. It is the transformation of worship into a purpose rather than an occasion.

While the purpose of our worship is to lead us to virtue, grace, mercy, justice and high morality, it is one of the greatest dangers worship faces that it is breaking away from morality and turning it into a goal. This is also a danger to religiousness in general in modern times. If religiousness cannot form the relationship between religion and morality today, if it separates the relationship between faith and deeds with sharp lines, this is because our worship has lost its moral dimensions. This is because it reduces the concepts of worship and piety to ibadet-I mersume.
One more thing can be added to the causes of this danger. And that is ill-gotten gains. It is difficult for a person who feeds on haram to reach the spirit of worship. It is impossible for their worship to turn into morality. As the Messenger of Allah ordered; مطعمه حرام ومشربه حرام وملبسه حرام وغذى بالحرام فأنى يستجاب لذلك/ How should Allah accept the prayers of a person who eats haram, drinks haram, wears haram, and feeds off of haram? [footnoteRef:3] [3:  	Müslim, Zekât, 65.] 

The following question and answer of the Quran towards those who are not aware of these dangers surrounding their worship is remarkable: قُلْ هَلْ نُنَبِّئُكُمْ بِالْاَخْسَر۪ينَ اَعْمَالاًۜ / Shall I inform you about the ones who do a lot of work but do the most harm? اَلَّذ۪ينَ ضَلَّ سَعْيُهُمْ فِي الْحَيٰوةِ الدُّنْيَا وَهُمْ يَحْسَبُونَ اَنَّهُمْ يُحْسِنُونَ صُنْعاً / They think that everything they do is good, but all they do goes to waste. [footnoteRef:4] [4:  	18/Kehf, 103-104.] 

***
Dear brothers and sisters,
So what is the cure for these diseases? How do we eliminate these three dangers in our life of worship? How can the believer eliminate these three dangers? First of all, we should know that the Quran and sunnah warned us against these three dangers at every opportunity and showed the remedies for these dangers in all aspects.

The first remedy is to keep the consciousness alive in our prayers and to reflect on the metaphysics of worship, the world of meanings and symbols, in order to consolidate our mind and thought. This is only possible by doing wisdom readings on both the reason for the existence of our prayers and every element of the prayers: qiyam, kneeling, prostration, the verses we read in prayers, imsak, iftar, sahur, qiyam al-leyl (tarawih), itikaf, tawaf, say, istilam, waqfa, ihram and so on.

Islamic alfaki’s divided all the provisions of Islam into two as talili and taabbudi. In other words, the reason for the existence of some decrees is disease, wisdom and benefit. Some of them are just taabbut, worshiping Allah. This does not mean that the decrees that are “taabbudi” are not based on wisdom. Because one of the most important essences of Allah is al-Hakîm. There is wisdom in every act, command and creation of our Lord. The duty of man is to understand these wisdoms through contemplation, which is the greatest worship of the mind. It means not to separate judgment and wisdom. For, judgment without wisdom is weak. It is not right to say, "You cannot be questioned for wisdom" with a Fideist attitude that separates reason and belief. One must always seek wisdom.

Because there is no absurdity in existence, religion and worship. مَا خَلَقْنَاكُمْ عَبَثاً / I did not create you in vain. [footnoteRef:5]  There is nothing meaningless, useless, pointless in neither creation nor religion. Here, believers understand this purpose in prayers and reflect on these purposes. They keep their consciousness alive.  [5:  	23/Mü’minûn, 115.] 

The second remedy is to consolidate the intention, which is the greatest act of the heart. It means not leaving sincerity. Because intention is the qibla of every prayer. There is only Allah in that qibla. There is only vechullah. There is sincerity. We are grateful for Him. We have praise. We have a conversation. We have commitment. There is awe. There is a kurbet. There is a desire to be close to him. There is saving hearts from the invasion of all kinds of evil. In the words of the Quran, there is protecting the heart from rusting[footnoteRef:6], hardening [footnoteRef:7], locking up [footnoteRef:8], even getting sick [footnoteRef:9], being blind [footnoteRef:10]and eventually sealing up [footnoteRef:11] [6: 	83/Mutaffifîn, 14.]  [7: 	2/Bakara, 74.]  [8: 	47/Muhammed, 24.]  [9: 	2/Bakara, 10.]  [10: 	22/Hac, 46.]  [11: 	45/Câsiye, 23.] 


The third remedy is to always keep the worship-morality relationship alive. It is to be aware that worship itself is not an aim. For, worship is not an aim, it is a means. The ultimate aim of worship is morality. Only a believer with such a consciousness can always build a new morality through his prayers.

An important part of this is halal gains, halal earnings. For this reason, the Messenger of Allah, Sa'd b. said to Abi Vakkâs: Be careful that what you eat is halal so that your worship / prayers are accepted. [footnoteRef:12] [12: 	Taberânî, Mu’cemü’l-Evsat, thk. Târık b. İvezullah b. Muhammed-Abdulmuhsin b. İbrâhim el-Hüseynî, Dâru’l-Harameyn, Kâhire 1415, VI. 310.] 


Of course, we cannot know a person's intention. However, we can understand whether a prayer is acceptable or not, thanks to the principles that Islam put forward regarding the relationship between religion-morality, worship-morality. For, it determines whether a prayer is accepted by Allah or not and whether that worship turns into morality in us. Accordingly, if worship turns into a morality in a person's life, it shows the acceptance of his worship in the eyes of Allah. As a matter of fact, in the Quran, our Almighty Lord says for prayer اِنَّ الصَّلٰوةَ تَنْهٰى عَنِ الْفَحْشَٓاءِ وَالْمُنْكَرِۜ / Undoubtedly, prayer prohibits immorality and evil[footnoteRef:13] The Messenger of Allah, about fasting; من لم يدع قول الزور والعمل به فليس للَه حاجة فى أن يدع طعامه وشرابه / Allah does not need to stop eating and drinking [footnoteRef:14] whoever does not abide by lies.  [13: 	29/Ankebût, 45.]  [14: 	Buhârî, Savm, 8.] 


It should be stated once again that morality is the purpose of worship. The biggest manifestation of the acceptance of worship in the eyes of Allah is its transformation into moral behavior at home, in the bazaar, in the market, and at school.

Today, in order not to lose the moral dimension of worship, we should read the Quran as a moral book as much as we read it as a book of judgment. In order to turn our worship into morality, we must reconsider sunnah as a set of moral acts.


***

Dear Brothers and Sisters,
In our ancient tradition, three types of literature have been developed on the metaphysics of prayers, dealing in depth with both the mind and contemplation dimension, the heart dimension, and the moral dimension of worship: Makâsıd, Hikmet-i Tesri, Mystery. All three of this literature deal with the reasons for existence, purpose, wisdom and mystery of worship. In our tradition, there are dozens of works of makâsıd-u saât (the purposes of prayer), esrâru’s-siyâm (secrets of fasting), wisdom-i tahri’s-saât (wisdom of prayer). Our scholars such as Gazâlî, Judge Tirmidhi, Izz b. Abdisselâm, Aliyyü'l-Kâri have produced important works on this subject.

However, this literature dealing with the metaphysics of prayers could not be renewed in modern times due to the narrowing and weakening of religious thought. Rather than continuing  this rich literature, relatively secular, utility-oriented articles have been written. Worships were tried to be explained with some compelling scientific explanations. Fasting was explained with diet and health, prayer with medical treatment and sports exercise. Sacrifice worship was reduced to only sharing. A defensive, reductionist style prevailed. Moreover, the vast metaphysics of the prayers were overshadowed by psychological and sociological considerations. However, religious thought is something that constantly keeps the relationship between religion and life, between human and religious knowledge alive, and constantly generates concepts against the challenges of change. It is not just about science and philosophy. It includes literature and art. Today, neither the contemplative dimension, the literary nor the artistic dimension of this thought is of such vitality. For this reason, such a utilitarian point of view has weakened the ways of worshiping to him, as it neglects the spiritual doors opening to Allah. However, one of the biggest purposes of worship is kurbet, the desire to be close to Allah. Worships are performed not to get rid of obligations and sin, but to meet with our Lord and to be close to him. Intimacy is realized only by purpose. The purpose is goodness, morality and mercy.

Just how it is wrong to purify oneself from their purpose and spirit instead of contemplating the wisdom of worshiping and transforming themself into a purpose, it is also wrong to go beyond divine judgments and wisdom to present their own opinions as if they were divine wisdom, and especially to attempt to annul prayers with a "clean heart" literature. Otherwise, for example, it is inevitable to reduce the wisdom of fasting from the state of the rich to the state of the poor, from the state of the open to the understanding, and to fall into an irregularity such as "If so, then the poor do not need to fast."
***

Brothers and sisters, 
These points that we have said for all prayers are especially valid for fasting and Ramadan worship.
In modern times, many writers wrote books on the wisdom of fasting and Ramadan in the Islamic world. Many thinkers, from Mutafa Sadiq Rafi to Abbas Mahmud Akkâd, from Muhammad Gazâlî to Muhammed Kutub, from Iqbal and Aliya to Sezai Karakoç, have written important works on this subject.
When we consider the ancient and cedit literature as a whole, we encounter very rich readings of wisdom.
Some commentators evaluate Ramadan through the Quran and taqwa directly based on the verses of the Quran. According to this, Ramadan is a school of revelation that brings us the Quran every year.  Some commentators, on the other hand, describe Ramadan as the state and taqwa لَعَلَّكُمْ تَتَّقُونَ [footnoteRef:15], mal and gratitude لَعَلَّكُمْ تَشْكُرُونَ [footnoteRef:16], لَعَلَّهُمْ يَرْشُدُونَ [footnoteRef:17] [15: 	2/Bakara, 183.]  [16: 	2/Bakara, 185.]  [17: 	2/Bakara, 186.] 

Many thinkers consider fasting and Ramadan as a new definition of human. Accordingly, Ramadan is an objection to the definition of human beings in terms of the stomach and lust. Ramadan and fasting have risen from humanity to decency and from virtue to humanity.
Some authors refer to fasting and Ramadan as a new definition of society. According to this, Ramadan is a season of worship that turns the society of interests into the ummah, the network of mercy among the hearts.
Some thinkers like Aliya see Ramadan as a climate of spirituality that unites opposite poles. According to this, Ramadan is the spiritual climate that equates the earth and the sky, the world and the hereafter, body and soul, individual and society, even the farmer's cottage and the king's palace. [footnoteRef:18] [18: 	Geniş bilgi için bkz.: Aliya İzzetbegoviç, ……………………………………………………………………] 


Many scholars consider fasting to be a worship that allows a believer to have his own will. He makes a new definition of freedom with Fasting and Ramadan. According to this, freedom is not just about being able to do things; it is also the renunciation of some things.

Sezai Karakoç reads fasting as a part of nature. He sees it as a part of history. He even interprets it as a worship that combines nature and history. According to this, there is a great fasting book in which the fasts that a person observes throughout their life are recorded  and this book is among the greatest witnesses in the afterlife. It regards Ramadan as a migration from our world to the hereafter for a month.
According to him, not only people are hungry, but also fasting is. It is a prayer in which fasting is hungry. It is mercy that is covered. It is equipped with raising Allah's name, meaning, jihad. The water that the brother does not thirst for like life is the voice of the Quran.

In fact, fasting also has iftar. Fasting breaks iftar in the heart of the believer. Its table includes foods specific to the sky. These are prayers raised to the sky, deep prostration, afternoon enlightened by the voice of the Quran, nights resurrected in the name of Allah. [footnoteRef:19] [19: 	Geniş bilgi için bkz.: Sezai Karakoç, ………………….........…………………………………………………] 


Some linguists perform a reading of wisdom over the etymology of the word Ramadan. According to those who are based on the meaning of "scorching fire", which comes from the root of the word Ramadan, "scorching fire", the school of wisdom, which we call Ramadan, makes the believer mature when he is raw, incinerates the wrongdoings and bad deeds of the believer and turns him into a mature believer.

According to those who are based on the meaning of "autumn rain", which comes from the root of the word Ramadan رَمَضَانَ, Ramadan purifies the believer and builds a purified society, just like the autumn rains that cleanse the soil.

So which one of these is correct? All of these wisdom readings about fasting and Ramadan are undoubtedly correct. Are these the only wisdoms of fasting and Ramadan? Of course not. As long as the believers live until the morning of Judgment, many wisdoms of fasting and Ramadan will continue to surround us.
***
Dear Brothers and Sisters,
Finally, because of the difficult times we are in, I want to make a call: Just like how Allah does not separate prayer from zakat, fasting from charity and pilgrimage from infaq, you should not separate your prayers from help in these difficult times. Feed your prayers by helping.

For, our Prophet, who was the most generous of people, did not recognize any obstacles in generosity during Ramadan, and he increased all his worship and grants as he increased himself. When he was asked فَأَىُّ الصَّدَقَةِ أَفْضَلُ / Which charity is greater in reward? صَدَقَةٌ فِى رَمَضَانَ / He said, it is the alms given in Ramadan-i Sharif. [footnoteRef:20] [20: 	Tirmizî, Zekât, 28.] 


May Allah ensure that our acts are not futile. 
I greet you all respectfully.
Be entrusted to Allah.
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